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The Council of Treat <!oodeinne(l those who deny that 
the guilt of temporal punishment mast be expiated either 
in this world, or hereafter in purgitory (Sess. 6, c. 3). 
And in the 25th Session the Council approved the doc- 
trine of purgatory, '' delivered by holy fathers and sacred 
councils ;' and forbad all uncertain things to be published 
or treated of (Session 25, decree of purgatory). But no- 
thing was said to make the fire of purgatory more cer- 
tain than it was at ihe time of the Council of Florence. 
We ask, can any Roman Catholic prove the fire of purga- 
tory by any General Council or decree of a pope. 

The Catechism of the Council of Trent does certainly 
support the fire of purgatory ; " those who require to be 
freed from the stains of sin, or die indebted to the divine 
justice, were purified in the fire of purgatory."' But the 
authority of this catechism is hardly sufficient to stand 
against the admission of the Council of Florence, and the 
•tudied silence of the Council of Trent. 

Either there is a fire to be dwelt in for ages by those 
who are saved by Christ, or there is not. Can the Church 
of Koine tell ? No, she cannot. Not yet, at least, until 
some future Pope shall make a decree, convicting of ignor- 
ance in the matter ail Popes before him. 

But we wander from our subject, " the Religion of Pic- 
tures." We have forgotten that what the Cbnrch of Rome 
dares not decide in her decrees, that she teaches in her 
pictures. . Let us look, then, to the " Catholic" pictures 
openly soM in this city, under the eyes of Dr. Cullen and 
his Priests, for the promotion of religious ideas and the 
excitement of religious feelings. Let us look in the picture 
shops for the practical teaching of the Church of Rome 
about purgatory. 

We have before us a print, highly coloured and beauti- 
fully executed, and of which we are assured there is a large 
sale not only in Dublin, but in Paris and New York. 

Flames there are everywhere ; flames in the fore-ground, 
flames in the back-ground, flames everywhere. If the 
picture be right, there is surely fire in purgatory. If the 
Council of Florence be right, there is not surely fire in 
purgatory. 

We are obliged to find some serious faults with this pic- 
ture. 

In the first place, we do not see a single soul there ; no- 
thing but bodies. We thought the body remained in the 
grave, and that the soul only went to purgatory. The 
picture proves us mistaken ; or else it proves how absurd 
it is fur those to paint purgatory who cannot paint sonls. 

But we further object to the way in which the bodies in 
purgatory are allowed to be represented. 

We most confess to a great dislike of immodest pic- 
tures : we mean pictures of beautiful women represented 
with their dress falling off them, in a manner calculated 
to excite sensual ideas. We hate the sight of such pic- 
tures in public exhibitions, and think it still more 
unsuitable and disgusting to see such indecent figures it^ 
what is doubtless designed to be a religious representa- 
tion of the purifying effects of purgatory. 

We remember hearing of an honest sailor, who, on 
witnessing the horrors of the slave market in New 
Orleans, exclaimed, that if the devil did not come and 
take away such notorious scoundrels as the slave dealers, 
he did not see the use of having a devil at all ! Now, if 
beautiful girls, who must be supposed to have been sin- 
ners upon earth, have not learned in purgatory to make 
a proper use of the clothes allowed them (for it seems 
from the pictures that clothing is allowed in purgatory) 
— if they do not learn to keep their clothes decently on, 
so as not to expose their nakedness, we really do not see 
the use of having a purgatory at all. We protest such 
exposure would not be tolerated among sinners upon 
earth. 

We do entreat Dr. Cullen and the priests to look to 
this, and to try and make the pictures of puryatory some- 
what more decent, and more fit for decent people to look 
at. 

Opposite the left hand there is an angel standing on a 
rock covered with unscorched grass ; this angel is taking 
out a girl in her night dress, very modestly worn, who, 
perhaps, gets out on that accoanl. 

Towards that side of the picture are two angels in a 
doud, taking out two persons out of the miserable crOTvd. 
One angel lays hold on a young woman, whose pretensions 
to deliverance we do not discover, unless it be her full 
figure and flowing hair and the graceful negligence of her 
cater clothing. Uer under clothing, we must confess, is 
decently kept on. 

The other angel is drawing up a woman with a new-born 
infant in her arms. We really do not understand this : it 
is, no doubt, a kind act of the angel ; but how does it bear 
on the du<;trines of the Church of Rome? We have 
heard of the "Limbus" for infants, but this infant is 
in the flames of purgatory. Was it baptised ? If go, what 
brought it there, before the commission of actual sin? If 
not baptised, how does it get out, and where is the angel 
taking it and its mother to ? 

Towards the upper part of the picture is the Virgin, with 
a f olden crown on her head and a child in her arms, in a 
cloud of glory. Tlic Virgin has caught up a young woman 
in a bedgown and chemise, with long golden hair, upon 
which the smell of fire has not passed, no more than it did 
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on Shadrach, Meshech, and Abednego ! Truly the fire of 
this purgatory is very innocent ; perhaps to reconcile the 
Greeks to bear it. 

We suppose this picture represents purgatory on Satur- 
day, since the Virgin is there : but we cannot see the sca- 
pular on this girl, no doubt because it is under her night 
dress, just as in the famous pictiir'b of St. Anthony, the 
saint was not to be seen, because he was in his cave, where 
he ought to be. 

But we do gather that in this purgatory the young and 
pretty find great favour; the old and ugly seem to have no 
chance: perhaps to comfort those who die young and 
bring their good looks along with them. 

There is yet one feature in this picture which appears to 
us highly characteristic of the doctrines of the Church of 
Rome. 

At the top of the picture is a bleeding Iamb upon a 
sealed book or a cushion. Two angels are filling chalices 
with its flowing blood. Two other angels, one at each 
side of the picture, are pouring out chalices filled from the 
same source upon the multitude below in torments. None 
rises on whom that blood is poured/ Why should they? 
If the blood of Christ can not cleanse from all sin, I John,-!, 
7 ; if it cannot prevent the necessity of expiation by suffer- 
ing, how can it relieve from the necessity of bearing that 
suflering ? 

Three persons are represented in this picture as extri- 
cated by angels ; one as taken up by the Virgin ; five more 
as rising to her; multitudes with hands uplifted to her. 
None as relieved by Christ, although His blood be poured 
upon them ! We think the inevitable lesson of this pic- 
ture to Romanists is, that they must look to angels and 
the Virgin to relieve them from the torments of purgatory, 
and not to Christ the Saviour. 

We trust our readers will not think that we have written 
in a light or trifling spirit of this picture. It is they who 
make such pictures, and they who permit the public sale of 
them, who trifle with this subject, which is truly awful, if 
it be not simply ridiculous. 

We cannot look upon this picture without thinking of 
Elijah, as he mocked the worshippers of Baal. 

We cannot but hold those responsible who permit the 
cuxoilation of pictures which are derogatory to that blood 
of Christ whicli was shed for sinners — that blood which in- 
volves the awful condemnation of all who reject so great sal- 
vation or who teach men to look for any other refuge, and 
which cleanses from all tin those who troly repent and 
believe in Him. 

We shall return to " The Religion of Pictures" again. 

♦ 

VALENTIANS ENCHANTED CIRCLE. 
Some of our readers may, perhaps, he carious to know 
what this means ; we shall, therefore, endeavouj to explain 
it>to them as briefly as the importance bf the fact^ which 
it expresses will allow. 

The dogma of the Infallibility of the Church is, as every 
one knows, one of the fundamental questions at issue be- 
tween the Church of Rome and the iiefonned Churches. 
By ''the Church" is meant, according to Bellarmine's 
definition,* the society of professing Christians which ac- 
knowledges the Bishop of Rome as its visible head and 
supreme ruler. By the " infallibility'' of that Church is 
meant, not only that it never has erred and never can 
err in matters relating to faith and morals, hut that it is 
invested by divine appointment with the indefeasible right 
and power to decide wtth infallible correctness all ques- 
tions and controversies concerning faith and morals that 
may arise. Or, to state the same thing a little more ex- 
plicitly, there resides in the Church of Rome, in virtue of 
her divine constitution, a visible, living, perpetual Tribu- 
nal, or Judge, whose inherent right and proper function 
it is to decide infallibly what the Rule of Faith is ; to inter- 
pret infallibly the word of God, whether contained in 
Scripture or Tradition ; to decide all controversies that 
may arise respecting the interpretation of that Divine 
Word ; and to settle all other disputes whatsoever concern- 
ing questions of faith and morals : her judgment in all 
such cases being unerring and final. 

From what has just been said it is plain that the in- 
fallibility of the Church is one of the vital doctrines of 
the Romish faith. We might, of course, expect that the 
theory, at least, of this infallibility should be accurately 
settled, and that no difference of opinion should exist 
amongst Romish divines themselves on that point. Our 
lay Roman Catholic readers are, doubtless, under the im- 
pression that the whole question has been settled long 
ago, and that it is only turbulent and captious Protes- 
tants who can possibly entertain any doubts about it. 
It is, however, a fact, and one, moreover, admitted by 
Dr. Newman' himself, when his pen was free to express 
the convictions of his judgment, that the dogma of in- 
fallibility is, even in its theory, defective in two capital 
points ; First, Romish divines have never been able to 
show how it may be certainly knoivn that the Church is 
infallible ; and, secondly, they are not agreed among 
themselves as to where the gift resides, supposing it to 
have been vouchsafed. It has never been agreed upon 
who or what is the infallible judge or tribunal ; and it 
has never been, and never can be, shown how we are to be 
infallibly certain that there >• any such infallible tribunal 

* Bellann. de Cone, mnd Eccl. Lib. Ul., e. >., { 9. 
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or judge at alL The latter of these points, we repeat, 
never has been and never can be shown. In attempting 
to establish it, Roman Catholic divines have involved 
themselves in a logical circle from which they have never 
been able to escape. To reason in a circle is to arrive at 
a desired conclusion by taking for granted in the premises 
the very thing which it is sought to prove by them. 
This sophism is called a vicious circle, or a petitio prin- 
cipii («.«., begging the question). Now, the vicious circle, 
by which Romish divines endeavour to prove that the 
Church is infallible is the " enchanted circle" men- 
tioned above. It is called Valentian's enchanted circle, 
from the name of a celebrated Romish divine, who, when 
the sophistry was first pointed out, endeavoured to evade 
it by all manner of shifts ; but in vain ; he could not 
escape from the circle, which, like that drawu by an 
enchanter, kept him firmly fixed within it. 

Let us now look at this famous circle itself. The 
question is, what infallible proof have we that the Church 
is infallible ? Romish divines answer it by referring to 
such pa.5sage3 of Scripture as the following :^Matt. xvi. 
18 — " Upon this rock I will build My Church, and the gates 
of hell shall not prevail against it." Matt, xxviii. 20 — 
" Behold, I am with you all days, even to the consumma- 
tion of the world." John xiv. 16, 17—" And I will ask 
the Father, and He shall give you another Paraclete, 
that He may abide with you for ever, the Spirit of 
Truth ... He shall abide with you, and shall be in 
you."' 1 Tim. ill. 14 — "The house of God, which is 
the Church of the Uving God, the pillar and ground of 
the truth." These and kindred passages are the Scrip- 
ture proof adduced. But the further question at once 
arises, how are we to know with certainty that the gift 
of Infallibility is actually conveyed in these passages? 
There are but two possible answers to this question, 
either that the Church infallibly pronounces that such 
is their meaning, or that the passages themselves are so 
plain that they carry this meaning on their very face. 
The first answer is the vicious circle above described. The 
Church is infallible, because the Scriptures testify that 
she is so ; the Scriptures testify thij, because the Church 
infallibly declares that such is their meaning. Hera 
the very point to be proved— viz., the infallibility of the 
Church — is already assumed. Or, to put the same thing 
in a slightly difierent form : — the Scriptures, according to 
Romish principles, derive all their authority from the in- 
fallible testimony which the Church bears to them; 
without her infallible guidance we can neither know 
what «■» Scripture, nor interpret it when it is known. 
To make use, then, of the Scriptures, in order to prove 
the infallibility of the Church, from which infallibilitj 
they derive all their own authority, and on whose ia- 
terpretatioj^the^ depend for their real meaning, iii 
plainly arguing w a circle ; it is a palpable begging of 
the question ; it is assiuning the infallibility of our 
guide, and by means of that assumption proceeding to 
prove it. 

Valentian and all other Romish controversial writers 
since his time have struggled hard to escape from this 
fatal circle. In our own day. Dr. Wiseman and Profes- 
sor Perrone endeavour to slip out of it by asserting that 
Scripture is employed in the argument, not as an inspired 
document at all, but merely as an ancient authentic 
record. But they forget that the very authenticity of 
the Scriptures, apart from their inspiration, depends, 
according to their own principles, on the infallible testi- 
mony of the Church ; and that, moreover, on their own 
principles also we are utterly incompetent to interpret and 
ascertain the true meaning of this ancient record, except 
by the aid of the infallible guide, the existence of whidi 
is the very thing to be proved. 

Akin to this is the explanation given by Dr. Milner, 
and which he borrows from some of the older Romish con- 
troversiaUsts. He says, " I believe the Catholic Church, 
and, therefore, everything which she teaches, upon the 
motives of credibility, namely, her unity, sanctity, 4c., 
which accompany her. Now, among other things which 
she teaches me is this, that a certain book, which she has 
always kept carefully in her possession, called the Scrip- 
tures, is the inspired word of God. Examming this hook, 
among many things hard to be understood, I find several 
thiuKS very easy and clear [Scripture always is so when 
the Romish argument requires it; otherwise, it is in the 
highest degree difficult and obscure], particularly those 
which regard the Church herself, viz., that she is founded 
on a rock, against which the gates of hell shall not prevails 
that Christ will remain with her for ever ; and that Hit 
Holy Spirit shall teach her all the truth ; finally, that she 
U the pillar and foundation of truth. These divine testi- 
monies confirm and increase my veneration for and my 
confidence in the Church, which Church, however, I had 
learnt to revere and believe before I opened the Scriptures." 
It is hardly necessary to point out how utterly futile is this 
attempt to escape from the enchanted circle. Dr. Milner 
dignifies it with the title of an analysis of bis faith. If he 
really believed it to be a soimd argument, it certainly does 
not raise our opinion of his logical acumen. 

In the first sentence of the above passage. Dr. Milner 
tells us that " be believes in the Catholic Church, 
and therefore everything which she teaches, upon 
the motives of cbedibiutt." Now, we ask in what 
sense did he believe the Catholic Church on these 
motives t Was he only convinced in a general way 
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that her jndgment is entitled to respect »nd defer- 
ence ; or did he certainly believe that she is infallible? 
If the latter, then his belief was founded on motires 
utterly inadequate to produce such an assurance. Motives 
of caEDiBii.iTY are only probable grounds of assent, arid, 
therefore, cannot infallibly prove any conclusion, and 
consequently not the infalUbility of the Church. The 
degree of assent— that is, of rational assent— must be pro- 
portioned to the degree of evidence. An infallible eon- 
elusion cannot be drawn from probable premises. But if 
Dr. Milner meant that these motives of credibility pro- 
duced in him only a general kind of belief in the Church, 
not amounting to a complete assurance of her iorallibility, 
then he conid have no infallible certainty that the 
passages of Scripture which he adduces realty hear the 
meaning which they must bear in order that the con- 
clusion which he seeks to draw from them may follow. 
He says, indeed (though he well knew that there are no 
passages in Scripture the meaning of which has been 
more contested, and even between Romish writers 
themselves), that the passages are clear and plain. 
That is to say, ihey seem to him to be clear and plain. 
But what he wants Is infallible certainty as to their 
meaning. His private judgment cannot, of coiurse, yield 
him this ; neither can he derive it from the interpreta- 
tion of the Church, because by hypothesis her iufulli- 
bility is as yet unproved. If, then. Dr. Milner really 
beHeved the infallibility of the Church by the " analy- 
■is," or process of reasoning, above stated, he either did 
10 on utterly insufficient grounds, or else he palmed otf 
upon himself the vulgar sophism of petitio principii. He 
has not succeeded in escaping from the enchanted circle. 
Dr. Milner, in order to render his " analysis'' more 
convincing, adds an illustration, which, however, tuifor- 
tunately for him, is not one whit more logical than the 
analysis itself. It is a very favourite illustration with 
Bomish divines, and Dr. Wiseman has reproduced it in 
liis Lecttires. " To elucidate," says Dr. Milner, " this 
matter more clearly, I wilt suppose myself on a remote 
part of the island [England], when a personage, with all 
the insignia and other moral evidence of his b6liig the 
king's delegate, presents himself to me, and delivers tne 
a letter, which he assures me was written to me by his 
M^'esty. My first care, in common prudence, is to 
ascertain the character and credibility of the messenger. 
These being made out to my entire satisfaction, I open 
the royal letter, in which, among other things, I read a^ 
follows: — *The bearer of this letter ia fully informed oif 
our royal meaning and will, as to the contents of it, and 
of eDerylAmjr relating to yonr duty and our service. ° TTou 
will, therefore, give the same credit to Ms declarations as 
if they were personally given you by ouTselres/ Having 
perused this passage of the fetter, my respebt iiatM 
Jneasenger cannot but increase, though at first I believed 
it to coma from the king on his testimony." In this 
illustration, the ambassador is, of course, the Church, 
and the letter the Scriptures. Now, let us admit for the 
sake of argument that the divine mission of the Church,^ 
i.e., the Church of Borne, is as clearly authenticated as 
the mission of the ambassador is supposed to be ; and 
that her credentials as the authorised bearer, not only of 
the written, but also the unwritten, commands of God 
«re unquestionable : though, it must be observed, this is 
more than we are called upon to admit, becatise, accord- 
ing to Romish principles, no one can tell what is Scrip- 
ture except the Church herself inform him; so that, 
ire must trust wholb/ to the Church hetself that what 
she puts into our bands is a written communication 
from God at all ; waiving, however, this also, and 
granting moreover (what, of course, we do not admit) 
that the written document does not contain the whole 
will of God, but that several most important matters must 
be communicated orally by the Church, the all-important 
question arises — How are we to know what the document 
-contains? According to the invariable representation of 
Komish writers themselves, it is couched in such obscure 
and ambiguous language that it is absolutely impossible 
for us to make out with any degree of certamty what it 
means. The only person able to explain it is the bearer 
herself. She alone has the true key to the cipher. We 
•sk her to decipher the document for us. She tells us that 
itcootains statements to the following effect ; — "The bearer 
of this document is fully informed of our meaning and will, 
as to the contents of it, and of everything relating to your 
duty and our service, you will, therefore, give the same 
credit to her declarations as if they were personally given 
you by ourselves." We look at the document, and study 
itas carefully as we can, and we tell her that we are unable 
to see anything like these statements. She replies, that is 
of no consequence ; / am the authorized decipherer and 
interpreter of the king's letters. But, we rejoin, how are 
we to be certain that yon give us the true meaning? 
Because, the document says that I am qualified and autho- 
rized to do so. And bow are we to be sure that the docu- 
ment states this ? Because I say so. After such a satis- 
factory explanation our respect for the bearer, to use Dr. 
Wilner's words, " cannot but increase. " We at first 
fcelieved the Scriptures to come from God on her testimony ; 
we now believe her to be infallible, because she herself tells 
US that these Scriptures declare her to be »o. Had Dr. 
Hilner remembered that, to make bis illustration worth 
anything, the letter should have been written in a cipher to 
TIM (raMiBnal aoctriaes aot fouaJ iu Scriptara. 



which the ambassador alone had the key, be probably 
would not have thought it worth while to "elucidate" his 
" analysis'' by means of it. 

So much for Dr. Milner's attempt at escaping from the 
enchanted circle. Others, especially the modern school of 
Romish divines, fairly give up the logic altogether. Thus, 
D'e Maistre^ says, " The Catholic Church is not in its 
nature argamentative ; it believes without disputing; for 
faith is a belief through love, and love does not reason ! !'' 
Dr. Wilberforce confesses that the Scripture proof of infal- 
libility is a vicious circle, though he thinks that the argu- 
ment still has weight as an argumenlum ad hominem against 
Protestants, who already admit the inspiration of Scripture. 

The last method which we shall notice of attempting to 
escape from the difficulty, is by a kind of mystic transcen - 
dentalism — a favourite mode of proceeding with many per- 
sons who find reason and logic troublesome things to deal 
with. It is asserted that individual Christians acquire the 
conviction of the Church's infallibility by a species of non- 
descript spiritual tact or intuitive perception. Some even 
go so far as to maintain that this unerring intuition is com- 
municated in and through the sacrament of baptism ! 
Compared with this, the extravagance of some Protestant 
sects who lay claim to special divine illumination is a mere 
trifle. 

Boman Catholic reader I The next time you have an 
opportunity, ask your parish priest whether ho has e\ er 
heard of Vai,bntian'8 bnchantep circle, and if he can 
tell you the mode of escaping from it, if any, which be 
learned at Maynooth. 
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DcBiNG the first year of our labours, on the 
1st October, 1852, the benefits of a jubilee com- 
menced in our good city of Dublin, pursuant to 
an allocution of Pope Pius IX., bearing date the 
21st day of November, 1851. Some of our 
readers may, perhaps, remember that auspicious 
event, even though they may not have been 
fortunate enough to participate in its benefits. 

We have j ust learned from a Pastoral of Dr. 
Joseph Dixon, who, to the great vexation of the 
Tablet, styles himself by the grace of God and 
favour of the Holy See, Archbishop, &c.,* that his 
Holiness the Pope has, by a similar encyclical 
letter, proiiounced in secret Consistory at Rome, 
on the 25th September, 1857, granted like 
favours to all Christendom, which he. Dr. Dixon 
(Archbishop, &c.), has rather cruelly (considering 
what he must believe to be the invaluable blessings 
so conferred) postponed the enjoyment of in 
Ireland from the said 25th September, 1857, till 
half a-year afterwards — viz., the Feast of our 
glorious Apostle, St. Patrick, on the 17th March, 
the very day of the publication of our present 
number. Cardinal Wiseman has not treated the 
good (Koman) Catholics of England with much 
greater consideration ; for we have also in the 
same number of the Tablet now before us a 
copy of the Lenten Indult and Proclamation 
of Jubilee, signed N. Card. Wiseman, bearing 
date 2nd February, 1858, in tvhich his eminence 
promulgates, that by virtue of the powers vested 
in him by the above-mentioned allocution of the 
25th September last, he has appointed *' the period 

' Dn Pape. Ut>. I. ch. I. 
> Tlie Tablet of Salurdajr Ivl. lillli March, instant, li rxcMdIngI; 
IralB wltb ihe Ramhler lor culling the Bcclciiaittcal Title* BiU a 
thearflieal xrlaraace, «nd wKti the WeMf Reyisitr tor ttating that ^aa 
Catholics In some respects ive may possibly be tbe better for It,' " wbilc 
at the very same time tho Primaie at Ireland and Apoitolic Delegate, 
in a Pastoral Letter to tbe Clergy and FaitbrnI, re«ts hliokelf obliged 
by that Act to renounce the title by virtue of which he exercises his 
authority over them, and to atjtie himseir ArehbUh;/p, Ac." 



commencing with Ash Wednesday and ending 
with Low Sunday, both inclusive, forgiving the 
jubilee in (what he calU) this our diocese of 
Westminster." 

We are informed b; the same document that 
« a jubilee is a period during which the Holy See, 
by virtue of its Apostolic powers, throws open 
the treasure house of spiritual graces by grant" 
ing a plenary indulgence in form of jubilee, ap* 
plicable to the faithful departed." 

Is it not enough to make any one, who believes 
it possible that any of his departed friends may 
be at this time suffering the torments of purga- 
tory, shudder, to think that when the Pope was 
kind enough, so far back as September last, to 
throw open the treasure house of spiritual graces, 
of which he holds the keys as the successor of St. 
Peter ! for the benefit of the poor souls in purga- 
tory, that Nicholas Cardinal Wiseman and 
Joseph Dixon (Archbishop, &c.) should hav0 
been so hard-hearted as to withhold that plenary 
indulgence, which would instantly free them from . 
the torture of their priaon-house, for six long 
months after they had the power of releasing thenil 
Why did they not, if they had a spark of feeling, 
avail themselves of the power conferred on them 
by the Pope, the very first moment that it wag 
possible for them to exercise it. We look 
upon these prelates as either disbelievers in the 
Pope's power to grant such blessings, or to be 
infinitely greater traitors to the cause of huma- 
nity than men wh« would allow whole families 
of their fellow-creatures to be burnt alive in a 
conflagration, while the escape ladders were in 
their hands, if they would only place them against 
the building, and allow the unfortunates to make 
use of them. 

Will any of our respected Roman Catholic 
correspondents or readers tell us how it is possible 
to avoid such a conclusion ? Supposing, however, 
that there be any benefit whatever in these jubi- 
lees, we cannot but congratulate our Koman 
Catholic friends, on a great improvement in the 
frequency of such proofs of the Pope's benevolence 
in modern times. 

Originally, it is known to most of our readers, 
that the period of 100 years was allowed to elapse 
between successive jubilees. 

For 1200 years, indeed, no Pope ever granted 
them at all, and we believe it was Pope Boniface 
VIII., who, in the year 1300, first decreed that in 
every centennial year those who should devoutly 
visit the Church of St. Peter and St. Paul at Rome 
should receive a plenary indulgence. Tlie vast 
crowds, however, who resorted thither in that 
year, ii.i>.l300, brought such untold wealth to that 
city — every house being, as it were, of necessity 
converted into an inn — that the citizens of Rome 
were too impatient of reaping a similar harvest 
again, to wait so long as the centenary period of 
A.D. 1400. Accordingly, a little before the year 
1350 very specious arguments were urged on the 
then Pope Clement VI., who was reminded that 
if jubilees were held only every 100 years, the 
shortness of human life is such, that numbers 
wouM be born after the end of one jubilee, and 
die before the commencement of another, without 
getting the benefit of either. Clement accord- 
ingly ordained that jubilees should be held ia 
future every 50 jears. 

Subsequently Pope Urban VI., either advanc- 
ing in humanity with the spirit of the times, or 
urged onwards by the eagerness of the lodging- 
house keepers and shopkeepers of Rome to acce- 
lerate another golden harvest, ordained that jubi- 
lees should be held in future three times in a 
century ; and afterwards Pope Paul II. reduced 
the period of their celebration to 25 years, which 
Pius IX. has still more graciously, yielding to 
the onward spirit of the times, reduced in prac- 
tice to 6 years, the previous jubilee having been 
granted, as we have seen, in 1S51| and the pre 
sent one (though somewhat tardily promulgated 



